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This Bolshevism Business 


MICHAEL DE LA BEDOYERE 
Reprinted from the CatuHotic HEeratp 


Pape pent eset pours in about what I shall 
call this “Bolshevism business.” I mean what line 
Catholics, and especially the Catholic press, should take 
about the exploitation of the alliance with Russia. 

“Give Bolshevism a rest,” writes one priest, and 
others back him up. “Wouldn’t it be a good thing to 
attack Bolshevism from a new angle?” writes another. 
And he goes on: “Eternal condemnation, whilst true, 
is rather negative in character and does not cut much 
ice with the people who count, Communists them- 
selves.” And he recommends the propagation of “the- 
istic” communism, along the lines of Early Christians 
and Religious Orders. 


(May I, by the way, answer the constant accusa- 
tion that Catholic papers do not give a constructive 
alternative? We have been doing it again and again 
in the spreading of the social principles of the Popes 
and in constant attacks on the evils of irresponsible 
money-power. But every time you mention this or 
that fact or danger about Bolshevism, as swallowed 
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by the public, you cannot add a whole dissertation 
on the constructive Christian alternative. But people 
forget the many articles and leaders, and remember 
only the current news-items and quick comments.) 
I like better a long and rather rambling letter from 
a Catholic factory worker. I quote from it: 


LEFT-WINGERS HAVE ALL THE ARGUMENTS 


I say that pretty well all the workers here are Left, very Left. And 
they are nourished and fed by propaganda; and what propaganda! It 
isn’t the old Communist Left Review stuff, which was intelligent in 
its way. It is crude and it vilifies, and whatever anybody may say 
about its helping to unite us with Russia, there is no doubt that it is 
simply hopeless in faith and morals. If continued it will reap a poison- 
ous harvest. . . . Most of the workers I meet don’t know or care about 
Hegel, Marx, Engels, Dialectical Materialism, but they can tell you 
the most wonderful fairy-stories about Russia... . 

My opinion is that giving Bolshevism or any other heresy a rest 
won’t solve the problem of religious apathy and indifference. The 
Left-wing people have all the arguments at the moment, and as some 
of them are much the same as ours—points we ourselves make against 
Capitalism—they can be very persuasive. ... And anyway, why should 
we give anything vile and pernicious and enslaving to the minds of 
people at rest? If the Devil, all nicely dressed up as the friend of the 
working-man, is wandering about for the ruin of nn are we wicked 
animals that we defend ourselves when attacked? . 


I think that correspondent is imate in 
his last paragraph. 


GETTING A WRONG REPUTATION 


I am very conscious of the fact that time and again 
in the story of social progress Catholics have found 
themselves, if not on the wrong side, at least on the 
stupid and blind side. Fearing change and revolution 
and anti-clericalism, they have in effect supported the 
old order which essentially was no more Christian than 
the new. 


We have paid for that in acquiring—despite the 
radical quality of the Christian moral outlook—the 
reputation for being reactionaries and defenders of 
political and economic injustice. 
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This historical lesson alone should prompt us to do 
everything possible to try to see through the obvious 
faults and flaws of the revolutionary movements of 
the day to that underlying human demand for a better 
order. And never did revolutionaries have a better 
case than today. Every day that passes brings it home 
to us. 


Every day that passes sees the spending of millions 
on the war effort. It sees men, women and children, 
nationally and internationally, marshalled for a gigan- 
tic effort. How was it then that before the war we 
could not afford the paltry sums needed to give work 
to the unemployed, to relieve undernourishment, to 
raise wages to a decent standard? How was it that our 
Governments and industrial leaders refused to or- 
ganize a comparable national and international effort 
in the interests of a bétter social order? It was because 
they feared for their pockets and because they did not 
care two hoots about the fate of the millions of their 
brothers and sisters. 


No GETTING AWAY From IT 


There is no getting away from this, and I for one 
will never blame any man deprived of Christian train- 
ing, with a wife and family, who has been up against 
it, for embracing any revolutionary panacea, if he has 
once thoroughly grasped this terrible truth. 

Nor am I blind to the fact that Bolshevism (like 
Nazism and Fascism) has some remarkable achieve- 
ments to its credit. It has lifted millions out of a selfish 
and indifferent spiritual rut; it has given them an 
ideal; it has given them corporate pride and hope; it 
has made the beginnings at least of a new country. We 
are witnessing the effects of these great contemporary 
social creeds in the mighty clash between Nazism and 
Bolshevism, both of which are able to put up a degree 
of popular national resistance that is unprecedented. 
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But one thing I find very hard to follow, and that 
is the supposed distinction between Bolshevism and 
Nazism. It is amazing to me that they should so often 
be thought to be at opposite poles from one another. 
Though they originated differently and under different 
circumstances, they have steadily grown closer and 
closer in aim, namely, the creation of a strong nation- 
alist people’s State, repudiating the liberalisms, free- 
doms and religious moral values of the past and sub- 
stituting for them complete service of soul and body 
to a popular leader pledged to bring his people into the 
promised land of victory, security, comfort and 
progress. 


SOME OF OuR AIMS ARE THEIRS 


Not all of this need be repulsive to the Christian. 
We also demand a social order whose ideal is the 
service of its members. We also are surely ready to 
sacrifice a great deal of the old-fashioned individual- 
ism, of parliamentary liberties, of class-wars, if we 
can get in return a society which can inspire men to 
strive wholeheartedly for the common good, which 
seeks the raising of intellectual and cultural standards 
and which guarantees that basis of all real liberty 
(save only the highest liberty which no man can take 
away, the liberty of the sons of God): social and eco- 
nomic security. 

But, admitting all these elements of goodness, we 
Christians must still be haunted by one tremendous 
question. Are these great revolutionary movements 
in reaction against the godlessness and materialism of 
the liberal age or are they its climax and culmination? 
Are they returning to God or are they moving still 
further away from Him? 

To some readers it will sound just silly to ask the 
question, How can Bolshevism or Nazism be a return 
to God? Yet the Dean of Canterbury sincerly thinks 
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that Bolshevism is. We must not be too simple-minded. 
If the Bolshevik ideal were really a protest against 
the injustices, errors and selfishnesses of liberalism 
and capitalism and if it really associated these evils 
with an effete Christian order, it might prove in the 
end, despite the appearances, to be a roundabout way 
of returning to God, and many a sincere man has em- 
braced Communism for what are essentially religious 
reasons. 


What is happening in Russia is still shrouded in 
mystery. We can, however, judge of what is happening 
in this country. 


THOSE WHO LEAD ARE LEFT 


Will anyone say that those who are leading the great 
movement to the Left and that those who are follow- 
ing it are actuated by charity, unselfishness, disinter- 
ested idealism, revolt against religious hypocrisy, 
righteous anger at injustices done to their fellow-men, 
a serious consciousness that they are pursuing truth 
and progress? Or are they enticed by the picture of 
an easier and more vulgar world in which they will 
have more fun, count for more, be finally disembar- 
rassed from the ties of conscience, get their own back 
on their richer neighbor, make their way? 

And note that these lower ideals are perfectly com- 
patible with a resolution to go through hell for a time 
in order to attain this promised land. Because there 
is idealism and unselfishness and heroism in Russia 
and Germany it does not for a moment follow that 
men in their hearts are not sustained to endure the 
bad patch in order to attain ultimately to an order 
which is in fact nothing but the goal of the pleasure- 
chase which has been run by the Western world for 
two hundred years. 

I must confess that though I very often see mixed 
motives, I cannot convince myself that the real basic 
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motive behind the contemporary revolutionary move- 
ments is other than the quick fulfilment of the lower, 
godless ideals which have been taught and preached 
these many years to all of us. 

That is why I think, with our correspondent, that 
the Devil today is “all nicely dressed up as the friend 
of the working-man.” 


WE NEED NOT BE SURPRISED 


But this is by no means the end of the story. If 
the basic motive is a bad one, are we to be surprised? 
Could it be otherwise after the generations of secular- 
ism and pagan propaganda in the interest of quick 
profits and cheap power? And no one will surely deny 
that there is genuine idealism mixed up in it all, that 
a genuine reaction against the vulgarity, selfishness, 
degradations, injustices of the past is buried within 
this revolutionary movement as it has been in all 
others. 


And that is where Christianity, if it will, can come 
in. We must be opposed to Bolshevism as it is, because 
Bolshevism as it is is the crown of the post-Reforma- 
tion errors, as is also Nazism. But we shall also fear- 
lessly proclaim that we also have done with the old 
order which had no interest in God and religion except 
as an instrument of stability and power, and that we 
as Christians never had any business with an order 
impregnated with false values and social injustices. 
But our job is to base this reaction upon those Chris- 
tian principles which the world rejected four hundred 
years ago. 

We have to explain to the new man, the revolution- 
ary, that unless he turns against the past in the name 
of Christ and the Divine in human nature, created 
after God’s image, he is not freeing himself, but 
building a gigantic concentration-camp in which he 
himself and his children and his children’s children 
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will be imprisoned in the service of despotism and the 
machine. That is our warning to the admirers of 
Bolshevism, as our warning to the die-hard is one of 
coming anarchy. 


When I see this wave of hysterical admiration for 
the Soviet combined with hatred for its twin-brother, 
Nazism, based upon no better foundation than the 
Soviet’s own self-defense against the aggressor, I ask 
myself whether the strain of the war has not caused 
us all to lose our reasons. Of course, we pay tribute 
to the courage of the Russian people and of course we 
acknowledge the truth that the Bolshevik ideal is 
more soundly based than some of us had supposed. But 
if the Devil uses this magnificent opportunity to sug- 
gest that the real secret of the new world to come is 
to be found in a prescription so strangely similar to 
the one used by those we call the enemies of civiliza- 
tion, still sometimes called Christian, we can only 
shout our warnings. 


U.S.S.R. DREAM-WORLD 


Is there really any sort of guarantee that this 
Bolshevism, in its record, in its present leadership, in 
the policy it pursues at home and abroad, is sound and 
trustworthy? Is the idealism that may inspire some of 
its followers and excite its admirers here any more 
likely to burst through the crudity, tyranny and 
despotism than is the like idealism among many Nazi 
followers? And are our people simply trying to 
escape from the horrors and uncertainties of war 
into a dream-world, overlooking the nightmare qualities 
of what is still too distant to be grasped and under- 
stood for what it réally is? 

If so, Christians who at least have standards to 
guide them are doing a grave ill-service to their fellow- 
men and their country by trying to find piously and 
patriotically-decked rafts on which to ride the popular 
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tide. They must fight against it, not by merely sticking 
their heels into the slippery ground, but by leading 
towards the better way. Surely it is time we gave up 
this habit of blessing the social fashion and fought 
instead for Truth. If we cannot see the Truth today, 
when shall we? 


Youth in Soviet Russia 
R. S. DEVANE, S.J. 


Reprinted from Tue Inisn Ecctesiasticat. Recorp, January, 1942 


HE first of the modern Youth Movements was that 

of Soviet Russia. Like all such movements it con- 
sists of two sections, a junior, the Pioneers, and a 
senior, Comsomols. Although the latter was the first 
to be established on a fully organized working basis, 
still, in the order of evolution, the organization of the 
young came first. 


Baden-Powell launched his Boy Scout Association by 
publishing the handbook, Scouting for Boys, in Janu- 
ary, 1908. In the October following it had been trans- 
lated into Russian and thereby the foundation of the 
Russian Youth Movement had been laid: Sidney and 
Beatrice Webb are not quite correct when they say that 
the Youth Movement took its rise in 1906 or 1907. 
Though the Comsomols were founded in 1918, just 
after the Revolution, and the Pioneers not till 1922, 
still the attempts to organize the young people pre- 
ceded and prepared the way for the organization of the 
grown-ups and for that reason we shall begin with the 
Pioneers. 

The following description of the Youth Movement 
in the Soviet Republics is taken from Soviet Com- 
munism by Sidney and Beatrice Webb: 
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The organization of the younger population is undertaken by two 
junior bodies, “The Children’s Communist Organization of Young Pio- 
neers in the Name of Comrade Lenin”—universally known as the 
“Pioneers”—and less definitely, by what are called the “Little October- 
ists,” in honor of the month of 1917 in which the Bolsheviks achieved 
power. The “Little Octoberists” are children between eight and eleven, 
who act under the guidance of the Pioneers; whilst the Pioneers, be- 
tween ten and sixteen, are helped and directed by the Comsomols, aged 
fourteen to twenty-three, who are themselves steered and controlled 
by the Communist Party itself, which may be joined at eighteen. 

The Pioneers—The Communist organization of children of an age 
below that of the Comsomols did not take form until 1923. It was pre- 
ceded by various attempts of the nature of the “Boy Scout” movement, 
the first of no great duration, definitely militarist, and under capitalist 
and conservative influence (the “potechny,” 1906-1910), and the sec- 
end, more pacifist, under “liberal” influences (1907-1919), which, 
after various attempts at adjustments to the new conditions, was gradu- 
ally “liquidated” under “War Communism.” In 1921-1923 spasmodic 
efforts were made to adapt the useful parts of the Boy Scout idea to the 
requirements of the Communist Party, and at the Comsomol Congress 
in October, 1922, the present “pioneer” organization was founded. By 
October, 1923, it had still under 5,000 members, but the Seviet Gov- 
ernment and the Communist Party then joined the Comsomols in help- 
ing the new body, and it sprang rapidly into colossal magnitude, hav- 
ing by 1925 no fewer than a million members. (pp. 400-401). 


By 1936 the numbers had grown to 6,000,000. In an 
address before a conference of Comsomol workers 
among Pioneers in November, 1933, Madam Krup- 
skaya, Lenin’s widow, said: 

The Pioneer should be an active social worker, thus providing an 
example for the children. He should grasp the meaning ef Lenin’s 
words that the essence of Communist morality is a readiness to sacri- 
fice everything, one’s life if needed, for the good of the working class. 
. . . The Pioneer leader should so approach an unruly child as to find 
out what interests him; then to encourage and stimulate that interest 
and so transfer his energy to new lines. . . . Their disdain for bourgeois 
child movements, especially the Boy Scouts, causes many Pioneer leaders 
to miss much that is instructive in their approach to the child. Their 
experience should be studied, of course, with discrimination. 


Fullop-Miller, in The Mind and Face of Bolshevism, 
also remarks the influence of the Boy Scout movement 
on that of the Pioneers; he says: “The Association of 
Pioneers is an imitation of the English Boy Scout 


1 Webb. p. 405. 
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Movement adapted to Communist conditions” (p. 234). 

The methods by which these children of ten to six- 
teen work in the interests of Communism are described 
by Waldemar Gurian in Bolshevism: Theory and Prac- 
tice: 


The Pioneers devote themselves particularly to influencing the older 
generation. They are encouraged to introduce the Bolshevik spirit 
into the family, without the least regard to parental authority or the 
respect due from children to parents—for the parent’s commands must 
yield to the Bolshevik principles of the Pioneers. How far the destruc- 
tion of parental authority has gone is shown by the fact that during 
Rasmin’s trial for wrecking, the son of Syntin, one of his fellow accused, 
wrote to the papers demanding the infliction of the death penalty upon 
his own father. The Pioneers are taught to interest themselves in poli- 
tics and economics. They must already participate actively in self- 
criticism. Their organ, the Pionerskaya Pravda, publishes complaints of 
inadequate accommodation at school, counter revolutionary teaching, 
and invitations to the Commissariat for Education to take part in 
congresses (p. 183). 


Is it possible to organize Christian children with an 
enthusiasm for furthering the cause of Christ in their 
homes and elsewhere, equal to that with which the 
young Bolsheviks promote atheistic Communism? That 
is a question which must occur to the thinking reader. 


The object and intention of the Pioneer organization is stated with 
studied moderation by Madam Krupskaya, the widow Lenin, who has 
always taken great interest in the movement. “The Pioneer Movement 
{she wrote] reaches the children at that age when the personality of 
the individual is still being formed, and it promotes the social conscious- 
ness. It places before the children a wonderful goal, which has been 
brought to the fore by the period through which they are living, and 
for which the workman class of the whole world is fighting. The goal 
is the liberation of the toilers and the organization of a new order in 
which there will be no division into classes, and no exploitation, and 
where all the people will lead a full and happy life.”2 


The Pioneer’s Promise is as follows: 


I, a young Pioneer of the U.S.S.R., in the presence of my comrades, 
solemnly promise that I shall stand steadfastly for the cause of the 
workman class in its struggle for the liberation of the workmen and 
peasants of the whole world; I shall honestly and constantly carry out 
~ precepts of Ilyich (Lenin), and the laws and customs of the Young 

‘ioneers. 


“Webb, p. 402. 
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The customs referred to are: 


1. The Pioneer protects his own health and that of others. He is 
tolerant and cheerful. He rises early in the morning and does his set- 
ting up exercises. 

2. The Pioneer economizes his own time and that of others. He does 
his task quickly and promptly. 

3. The Pioneer is industrious and persevering, knows how to work 
collectively under all and any conditions, and finds a way out in all 
circumstances. 

4. The Pioneer is saving of the people’s property, is careful of his 
books and clothes, and the equipment of the workshop. 

5. The Pioneer does not swear, smoke or drink.® 


All this is strikingly reminiscent of the Baden- 
Powell’s Scout’s promises. 


Comsomols.—Lenin was forced to leave Russia after 
the abortive revolution of December, 1907, and did 
not return until April, 1917. During that time he must 
have seen the growth of youth organization in Europe 
across which circumstances drove him, a revolutionary 
exile, from country to country. Now, it is only fair to 
say that before his exile Lenin wrote: 


We mean to leave the collection of weary thirty-year-old ancients, 
revolutionaries “come to their senses,” and Social Democratic rene- 
gades to people like the Constitutional Democrats. We always mean 


to remain the Party for the youth of that class to which the future 
belongs.* 


In October, 1918, the first Congress of Bolshevik Youth Organizations 
was held at Moscow, when 22,000 members were represented, and the 
“Communist League of Youth” was formally instituted. At the second 
congress in 1919 the membership had risen to 96,000. The third con- 
gress in 1920 counted no fewer than 400,000, including many recruits 
from the peasantry, and by 1935 it had risen to something like 5,500,000, 
one-third from the industries of the cities and two-thirds from the agri- 
cultural villages; being approximately ninety per-cent of the total 
industrial youth, and twenty per-cent of all the peasant youth, of the 
entire U.S.S.R., about one-fourth of all the members heing girls and 
young women.> 


Comsomol is a composite word meaning “Young 





® Webb, p. 403. 
4 Youth in Soviet Russia, Mehnert, p. 49. 
5 Webb, p. 394. 











12 YOUTH IN SOVIET RUSSIA 





Communist League,” Y.C.L., and includes those be- 
tween fourteen and twenty-three. While attached to 
and acting in strict conjunction with the Communist 
Party, it is still quite distinct. It is the Party’s re- 
cruiting ground. Its organization is based on cells and 
districts and provinces, leading up to the All-Union 
Congress which meets bienially at Moscow. The tasks 
and duties of the members of the Comsomol were laid 
down at the ninth congress. The following are some 
extracts: 


He must be worthy of the name of his great teacher; he must be 
energetic, honorable, a daring fighter, supremely loyal to the revolution, 
and an example to all youth and all workers. He must work every 
day to enlist new members in the League. ... The best members of 
the Y.C.L. will be admitted to the ranks of the Party. He is obliged to 
study systematically the teaching of Marx, Engels, Lenin, Stalin. . . . 
In the village he is the organizer of the socialist reconstruction of agri- 
culture. He must work for the realization of the great task of liqui- 
dating Kulakism (big farmers). ...He must be an organizer and 
member of a Kolkhos (collective farm) ... and must work with all 
his energy for the strengthening of the union of the working class with 
the peasantry. ... He is an active worker on the cultural revolution 
front. He is an active physical culturist. He must be prepared at 
any moment to defend the Soviet Union with arms.® 


The common contribution is one half of one per cent 
of the monthly wage. The Webbs, who were present at 
the Seventh All-Union Congress of the Y.C.L., say: 
“It was impossible not to be impressed with the enthu- 
siasm and energy, the joy of new freedom and the 
eagerness for improvement of this exuberant youth.” 
May one, without being suspect of being a “Red,” sug- 
gest that the Y.C.L. affords us an object lesson that 
we should do well to examine and study? 

In a speech delivered at a Congress of the Comsomol 
on “What shall we learn and how shall we learn it?” 
Lenin said: 

You are faced with the great task of positive work, which you can 


only accomplish if you are able to transform Communism into a rule 
for your practical work. That is the idea which should guide you 





* Webb, p. 396. 
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in all the efforts of your training and education. The generation which 
is fifteen years old at present, and which will be the Communist society 
of ten and twenty years hence, must so direct their strides as to be 
able to accomplish, in a completely adequate way, every day, in any 


village or town, this or that practical work, however small and simple 
it be.? 


Communism is to be a living, vital force, influencing 
their daily lives and every action of the day; what an 
example for the Christian! 


The consciousness of the sense of responsibility for 
the future and of the need of “activity” are ever being 
impressed on Soviet youth. The spirit engendered in 
them is thus described by Mehnert: 


The “Activists,” as those people in whom this “consciousness” re- 
mains not only latent, but is also converted into action, are called, are 
particularly strong in number and vigor among the students. No one 
will be surprised at the fact that the proletarian students stand up body 
and soul for the system that has raised them out of nothing to the head 
of the nation, has made students, engineers, leaders in every sphere, 
out of simple miners and peasants. Every single day it is held before 
their eyes that they are the advance guard of a new era, the creators 
of a new humanity; that it depends also on them, tomorrow’s leaders 
of the nation and perhaps of the world, whether the most revolutionary 
change in history shall be carried through triumphantly to success. 
Nothing greater in the way of challenge and a mission exists for a 
healthy normal youth. The mightiest possible claims are made on him, 
he is asked to risk his all for the cause, he is exalted to a hero, if need 
be to a martyr, and he is won over.’ 


Can we get from young Catholic Activists what 
atheistic Communism gets from its Soviet youth? It is 


my opinion that we can, that they are even more gen- 
erous, but we have never yet tried. 


An interesting description of the spirit and en- 
thusiasm she observed at a Comsomol meeting is given 
by Mrs. Cecil Chesterton in My Russian Adventure: 


It was a meeting of the Young Communist Party, and a more power- 
ful outpouring of the spirit I have never witnessed. The first speaker, a 
closely shingled girl with dark, passionate eyes, spoke for a quarter 
of an hour. She was, we gathered, calling on her comrades to testify 





t Fullop-Miller, p. 235. 
* Youth in Soviet Russia, p. 34. 
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their loyalty to the Soviet by offerings of labor and money. She was 
an ecstatic working, I should say, twenty hours out of the twenty-four 
under the stimulant of sacrifice. The effect created was electric. The 
whole crowd was moved by a fervor that communicated itself like a 
magnetic thrill. The melancholy faces, the dull skins, the unstirred 
eyes, were lit by an inner flame. As one man they leapt to their feet. 
breaking into salvos of applause. The bands crashed out some chords, 
the children sang, a thin-faced boy of Jewish origin took the floor. In 
a low, quiet voice he told the tale, gradually working up the tension. 
They were typical, these missioners belonging to the people; believing 
in the Soviet way of salvation, they were prepared to hunger and 
thirst, to go barefoot, to offer their flesh on a cross of nails in the 
Great Cause (pp. 136-137). 


High thinking, hard-living, love of the Great Cause 
and personal sacrifice for it even unto death—these are 
the living, palpitating ideals held hourly before the 
Godless Pioneer and Comsomol from their earliest 
years. They have responded with amazing enthusiasm 
and generosity. They have in one generation raised 
their State to a commanding position among the Great 
Powers of the world, and have in recent times fought 
and died like heroes in the defense of the Soviet Repub- 
lics. In the words of Mrs. Chesterton: “They were 
prepared to hunger and thirst, to go barefoot, to offer 
their flesh on a cross of nails in the Great Cause.” 


If atheistic Communism can inspire a dull-souled, 
Godless Russian youth with such intense fire and noble 
self-sacrifice, surely, with Christians, Christ and His 
Cause can effect at least as much? With our Catholic 
boys and girls, they can; but there is needed the 
preaching of this Cause with equal force of conviction 
and earnestness, and with such a presentment of chiv- 
alry and romanticism as will appeal to the imagina- 
tion and generosity of our boys and girls. 


For this we need above all a Youth Movement led 
by trained, enthusiastic, youthful leaders, aflame with 
a burning personal love of Christ and a love of country 
too. Given the foundation of a national organization 
of youth with adequate financial assistance, there need 
be no doubt about the supply of future leaders. But, 
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immediate action is vitally necessary if the organiza- 
tion is to be sufficiently built up to meet the onrush of 
the anarchic forces that will soon be loosed on the 
world and from which we cannot possibly escape. 
With a trained and disciplined youth we can look for- 
ward to the future with confidence. 


e @ 
Fighting Heresy 
Dom RALPH RUSSELL 
Reprinted from Tue Downswwe Review, January, 1942, Bath, England 


¢¢ A LL wars are at bottom religious.” That is cer- 

tainly true of this war, and we do well often 
to look again at what we are fighting, partly to en- 
courage us, for it is indeed an “evil thing,” partly 
to make a salutary examination of our own conscience. 
For not all irreligion is on one side, and we should 
ask whether some of that “evil,” or its antecedents, 
may not need purging from our own mental outlook 
or from among our own motives. To help us, we will 
consult a non-Catholic as well as a Catholic expert, 
and we could hardly do better than go to Dr. Micklem’ 
and Miss Marinoff.? 

Dr. Micklem’s book, an account of the conflict be- 
tween the Nationalist Socialist Government of Ger- 
many and the Roman Catholic Church from 1933 to 
1938, was published under the auspices of the Royal 
Institute for International Affairs before the war. 
But it is of lasting interest and deserves the respect- 
ful gratitude of every Catholic. The author is scru- 
pulously fair, he is clear, he had a large circle of Ger- 





‘ National Socialism and the Roman Catholic Church. By Dr. Nathaniel Micklem. 
(Oxford University Press). 
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man friends and was supplied with much secret in- 
formation, including Nazi publications which were not 
allowed out of Germany. His sense of justice some- 
times brings his quiet prose to whiteheat. The first 
chapters, which mainly concern us, reach down to the 
religious and philosophic roots of the conflict between 
National Socialism and the Church. After that he 
studies six years of Nazi rule. 

We start as ever with Hitler, for “there is sub- 
stantially no element in the conflict between Church 
and Party which is not latent already in Mein Kampf.” 

Now his political aim—the rise of Germany to be 
again a world power and ultimately to exercise world- 
domination—is to be attained not by any grace of 
God “but only by the strength of a conquering sword.” 
“God has set us in this world under the condition of 
eternal struggle for daily bread as beings to whom 
nothing is given and who have to thank for their place 
as lords of the earth only their own genius and the 
courage whereby they know how to win and keep this 
place.” The highly interesting inversion of the petition 
for our daily bread involves a denial of man’s depen- 
dence upon his Heavenly Father. We have entered at 
once into heresy—man becomes god. 

The root of the matter, as Dr. Micklem shrewdly 
notes, is that “National Socialism as a philosophy of 
religion is a pure Immanentism; it recognizes no God 
outside or other than its own demands and wishes.” 
Hitler will indeed speak of the “mission entrusted to 
our people by the Creator of the universe,” but this 
mission turns out to be “the vindication of (German) 
Race, Blood and Soil in the subjection of the weaker.” 
To put this in his own words: “The Weltanschauung 
of the People has no faith in the right of races to equal 
privileges; it recognizes that . . . some are of higher 
and others of lower value; by this recognition it feels 
itself obliged, in accordance with the eternal Will that 
rules the universe, to further the victory of the better, 
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the strong, and to desire the subjection of the worse 
and weaker.” 

We can now use Hitler’s disciples to disengage some 
of the ideas behind this. While discussing the meaning 
of the “Positive Christianity” of which the Nazi leaders 
declared their approval, Dr. Micklem cites the book 
Volk, Blut, Gott by Dr. Scharrer as giving a clear 
notion of the issues involved. This argues that though 
Christianity must no longer be tied to the Old Testa- 
ment and to Paul, the Jew, it need not therefore be 
wholly rejected. It is for Germans to “test the spirits” 
and to produce a theology truly German. Hence “it 
is necessary to define the fundamental essence of the 
German spirit; with that in mind, the Christian in- 
heritance may be fearlessly approached.” This means 
in effect that the new theologian is to start “not from 
the revelation of God in Scripture but from the de- 
mands of Race, Blood and Soil, taking over from 
Christianity that which can be made to fit in with 
these demands and rejecting the rest as Jewish or un- 
German.” This is just what Rosenberg says: “For 
the best and deepest men of today religion is no longer 
dogma . . . the Divine secret reveals itself in the 
notions of Blood, Race and Soil.” 

Dr. Micklem makes the observation that this Ger- 
man Christian position “in principle, though not in 
form, represents the standpoint of Liberalism or 
Modernism in other lands.” Again, he comments on 
Rosenberg’s views: “Christianity is not to be inter- 
preted in the light of the Bible and the creeds, but in 
the light of the racial soul. This, it will be observed, 
is simply an extreme form of ‘Modernism.’ It is in 
principle a matter of indifference whether Christianity 
be interpreted in terms of current Rationalism or 
current Racialism.” As a syllabus for religious in- 
struction of a National Socialist Teachers’ Union puts 
it: “Christianity is not to be taken as a fixed and 
ready-made entity but as something to be experienced 
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as it waxes out of the deep will to life and the eternally 
moved longing of the German soul.” Exactly. Hitler- 
ism as heresy was already condemned in principle in 
Pius X’s Encyclical Pascendi. 

Now what are the ideological and practical conse- 
quences of such a heresy? “It is therefore necessary,” 
says the Teachers’ syllabus, “that the awakening and 
cultivation of the religious field should be bound up 
with the fundamental instruction which aims at the 
preservation and substantiation of National Socialist 
values.” Style is not among Nazi values, but this 
simply means that modernism is to cover heathenism. 
“Every right thinking German,” says Rosenberg, 
“recognizes that the Christian conception of universal 
love is a blow at the soul of Nazi Europe.” We have 
seen the result of this in international relations. In 
national life “the racial soul of the people is the 
measure of all our thoughts, all the motions of our 
will, all our actions; it is the final norm of our values.” 
Hence the subordination of truth to politics both in 
science and history: “You must always be conscious,” 
declares a Nazi school leader, “that National Socialism 
is no science but an inward experience of the indi- 
vidual.” Truth is no longer the goal: “He who would 
win the masses,” says Hitler, “must know the key 
that opens the door to their hearts. It is not objec- 
tivity, which is weakness, but will and power.” 

The effect of this perversion on education is not hard 
to see. From the same source comes the perversion 
of justice and law. In 1933 Hitler required that “our 
law must in the first instance serve the preservation 
of the fellowship of the people ... The raison d’etre 
of justice cannot be otherwise than that of the nation.” 
So a law of 1935 “sets the judge from his earlier and 
strict bondage to the letter of the law and gives him 
liberty to punish, even where the text of the law does 
not imply the pronouncement of a penalty, should the 
sentiment of the people in accordance with the funda- 
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mental idea of a penal law, exact a penalty.” Of course 
the sole arbiter of this sentiment is the National 
Socialist Party. 

When we realize that this Weltanschauung is being 
enforced by an omnipotent and all-pervading state 
which calls all that comes within human life “political,” 
and therefore its province, we see how all that Europe 
has deemed civilization is strangled, ‘how the good and 
the true and law itself are perverted, and therewith 
the roots of freedom. From the beginnings of our 
civilization comes the story of how the Greek explained 
his country’s polity to the oriental despot: “Being 
free, they are not utterly free, for there is over them 
a Master, Law.” “Let us pray,” appealed Cardinal 
Faulhaber, “that the men at the head of the State do 
not come to say, ‘We are the State’.” Thus has bar- 
barism returned. 

But should not the origins of this barbarism, the 
ideas of the immediately pre-Nazi stage, make us 
uneasy about some of our own fashionable notions? 
The “progress” myth has ended in a crude theory 
of the survival of the fittest and the denial of the 
Fatherhood of God. We see what can happen when 
dogma is rejected in favor of Immanentism, and what 
comes of the. revolt against reason of which Luther 
and Kant were the prophets. The religion of nation- 
alism has become a frightful monster. And notice 
how impotent against all this are mere “liberal 
thought” and Rationalism. “Other things being equal,” 
says Hitler, “it is the best drilled troops that win.” 
“Rationalism,” says Dr. Micklem, “is no substitute 
for religion; racialism therefore comes as an emotional 
release from rationalism.” “In Germany today there 
is little Indifferentism; Christianity and Racialism 
stand opposed as two religions.” 

Dr. Micklem calls attention to an acute Nazi article 
written in 1937: “We respect the Church as a religious 
institution ; we resist the politicizing Church; we resist 
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an intellectual speculation used for political purposes 
under cover of faith.” Now what is the root of the 
offence? It is “the fundamental speculative concep- 
tion of the lex aeterna of the transcendent God.” The 
introduction of the “transcendent” is the “speculative 
trick which enables ecclesiastical interference in 
politics to present itself as a necessity.” ‘Whoever 
allows transcendence into his political discussion is 
already defeated, for the man who gives political 
recognition to the ‘gulf’ between this world and the 
transcendent, recognizes the necessity for the priest’s 
approval of the political (and then absolutely of this 
world’s laws) and makes political action possible for 
the priest.” So we must keep our fundamental con- 
viction that “the people carries its own justification 
in its own innermost (sic), which we call the living 
blood-stream” and needs no confirmation from with- 
out. 

Dr. Micklem comments: “The Church claims to 
speak to the nation in the name of the transcendent 
God whose law is eternal, above all nations, and part 
of the structure of the universe. The claim of the 
Church can only be rebutted by the repudiation of the 
transcendent in religion.” This is very true. And, 
as Leo XIII long ago pointed out in his Encyclicals on 
The Christian Constitution of States and on Liberty, 
freedom is only preserved when the law of God is 
recognized as that which gives the State its authority 
and that to which the State itself is subject. To keep 
freedom, we must have Christendom. As to the sug- 
gestion that priests were interfering in German “poli- 
tics” as we should understand the word, Dr. Micklem 
finds that “there is no evidence whatever to show that 
the Catholic Church as a body ecclesiastic, either as a 
whole or through its organizations, has been foment- 
ing political dissension in the nation or usurping the 
office of a political Opposition.” 

But of what the Catholic Church had to say about 
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National Socialism as a creed there could be no doubt. 
Pius XI’s great Encyclical Mit Brennender Sorge was 
published on Passion Sunday, 1937. The Pope describes 
National Socialism as “a substitute faith that has 
nothing in common with the faith of the Cross.” The 
National Socialist “takes the race or the people or the 
State or the form of Government, the bearers of the 
power of the State or other fundamental elements of 
human society . . . out of the system of their earthly 
valuation, and makes them the ultimate norm of all, 
even of religious values, and defies them with an idola- 
trous worship,” he uses “the thrice holy name of God 
as a meaningless label for a more or less capricious 
form of human search and longing.” 

The Pope reasserts the fact of original sin, insists 
that all Scripture, Old Testament as well as New, is 
God’s word which cannot be replaced by arbitrary 
“revelations” of blood and race, and declares that he 
who sets any man beside Christ, or, worse, above Him 
is a “false prophet,” and that “the picture of a Ger- 
man national Church” is “the denial of the Church of 
Christ, a manifest apostasy from the command to 
evangelize the whole world, to whose fulfilment only 
a universal Church can be commensurate.” 

The Pope affirms the universal supremacy of the 
natural law as reflection of the eternal and norm of 
all earthly law: “Every positive law, from whatever 
lawgiver it may come, can be examined as to its moral 
implications, and consequently as to its moral authority 
to bind in conscience, in the light of the commandments 
of the natural law. The laws of man that are in direct 
contradiction with the natural law bear an initial 
defect, that no violent means, no outward display of 
power, can remedy. By this standard we must judge 
the principle: ‘What helps the people is right.’ ” 

“This notable document,” concludes Dr. Micklem, 
“igs not merely a protest against indubitable persecu- 
tion and a firm reassertion of the Christian Gospel; it 
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also counters the romanticism of National Socialism 
with a coherent, catholic, and Christian philosophy of 
law and of the State.” 

We have had a good deal to say about the elements 
which go to make up the heresy of National Socialism. 
But before we leave Dr. Micklem’s judicious and en- 
lightening review, we should like to point out another 
side: that is the generous coming together and mutual 
appreciation of Catholics and Protestants in the de- 
fense of Christianity. Thus the Oxford Conference of 
“Life and Work” sent to Germany “a message (in 
which) there was a note hitherto unheard in Protes- 
tant manifestoes: ‘We note the gravity of the struggle 
in which not your Church alone but the Roman Church 
as well is engaged against distortion and suppression 
of Christian witness, and for the training of the young 
in a living faith in Jesus Christ as Son of God and 
King of Kings.’ ” 

Count von Preysing, Bishop of Berlin, declared that 
Catholics had never felt themselves so firmly united 
to their separated brethren, and he had prayers of- 
fered in the churches for the Evangelical pastors in 
prison. “It has been given to National Socialism,” 
says Dr. Micklem, “to do more for the healing of the 
tragic breach in Western Christendom than has been 
achieved by all the controversy of four hundred years.” 

The heresy of National Socialism as a religion, 
with its own creed and forms of worship and its own 
approach to world problems, is analyzed with deep 
understanding and spiritual insight by Miss Marinoff. 
Again, we start from Mein Kampf: “It was obvious 
that the new movement could only hope to gain the 
importance and strength necessary for this gigantic 
struggle if it succeeded from the very first in rousing 
in the hearts of its adherents the sacred belief that 
no new election slogan was being forced upon political 
life, but a new Weltanschauwung of fundamental im- 
portance.” 
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But to understand why anyone could come to regard 
National Socialism as a sacred belief, we must go deep 
into the sick soul of the West, to the disintegration 
of thought and the sinister forces struggling for 
deminion over the heart of man. For at the Renais- 
sance man started to set himself in the place of God, 
emptying his mind and heart of that One Value. When 
Humanism and Science failed to fill the gap, thought, 
bereft of Absolute Truth and enclosed within sub- 
jectivism, devoured itself, and heart went hungry. 
Metaphysics were supplanted by Logic and that by 
Psychology, which itself disintegrated under Psycho- 
analysis. Sick of individualism, arid intellectualism 
and relativism, man’s will and emotions were craving 
for authority and assent. 

This collectivist trend was being developed by both 
Catholic and Protestant thought in a Christian sense 
when it fell an easy prey to a pagan German movement 
which had its origins in Kant, Hegel and Goethe, its 
interpreter in Nietsche, its central figure in Faust, its 
central tenet the pride and independence of the tragico- 
heroic unfallen German man. The masses were crying 
for a new revelation to fill the void made when they 
lost God. They were given it. 

So the defeated, economically ruined, but above all 
spiritually barren nation found its prophet. “All these 
signs of decay,” says Hitler, “are at bottom only the 
effects of the lack of a definite and universally recog- 
nized conception of life.” But his remedy was the sub- 
stitution of energy for truth (“What is truth?’), of 
instinct for objectivity, of blind allegiance to a To- 
talitarian State for individual responsibility. It was 
the “spurious spiritual security of a heresy, the false 
community of collectivism.” The way to State idolatry 
had been completely opened when in 1918 the State 
had been “liberated” from the last vestiges of spiritual 
control. (Leo XIII said well that this “Liberal” road 
leads to tyranny). Nor could “Liberalism” ever have 
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produced the Leader. For in one respect Hitler was 
right. Let us remember to examine our consciences. 
The disease of the age was lack of belief. 

But the Totalitarian State based its claim to the 
complete subjection of its members on the Racial 
Theory, the national dream of a Herrenmensch, the 
German “rectangular in body and spirit,” responsible 
only to himself, the born master of the world, yet with 
longing in his soul. The vast educational machine has 
been set to producing him. First before anything else 
is put the body, and indeed the physical results are 
wonderful, though bought dearly. Secondly must come 
character: loyalty, readiness for sacrifice, discretion. 
Last is knowledge, a knowledge which must serve 
patriotism, propaganda coming before objectivity, 
presence of mind before truth—“any answer” says 
Hitler, “is better than none.” 

Notice that many of these “race values” had indeed 
been neglected, but it is the mark of heresy to treat 
its truths or values as unique. By now the education 
has done its work: “Even the features of the new 
super-man have become evident. They are stern fea- 
tures, betraying energy and a relentless purpose. Yet 
they bear the mark of an inherent emptiness, for, in 
exchange for the mastery of the world, this super-man 
of the future has bartered his immortal soul.” 

The secret, then of the new heresy is that man in 
his pride refuses to humble himself before his Creator. 
The result, as these pages amply show, is that he falls 
below himself, into horrible aberrations. “Who shall 
deliver me from the body of this death?” There is but 
one answer. “In the fires of persecution German Pro- 
testantism was purged of its nationalism, and as the 
vision of the Church national faded, the dim outline 
of a far more comprehensive unity became visible.” 

But let us not forget the lesson of the Nazi. His is 
a heroico-tragic figure, and life for him is a terrific 
struggle. “It is the tragedy of modern Germany that 
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the ‘evil’ in this battle was conceived entirely on the 
material plane.”” What do we reck of spiritual values? 
And their Leader is “the center of their universe, the 


very meaning of life.” What do we Christians think 
of ours? 


The State and the Rights 
of Man 


VINCENT MCNABB, O.P. 


Reprinted from Tue Sworp oF THE SPIRIT 


ve E hold these truths to be self-evident: that all 

men are created equal; that they are endowed 
by their Creator with certain inalienable rights; that 
among these are life, liberty and the pursuit of happi- 
ness; that to secure these rights governments are insti- 
tuted among men, deriving their just powers from the 
consent of the governed.” (Declaration of Independ- 
ence, A.D. 1776.) 


“Rights must be religiously respected wherever 
they exist. 

“Tt is the duty of the public authority to prevent and 
to punish injury and to protect everyone in the pos- 
session of his own . . . the mass of the poor have no 
resources of their own to fall back upon .. . for this 
reason wage-earners since they belong mostly to that 
class should be especialy cared for and protected by 
Government.” (Leo XIII, Rerum Novarum, A.D. 1891.) 

1. As Cardinal Gibbons, like Cardinal Manning, had 
no little voice in the drafting of the Rerum Novarum 


it may be due to him that the two passages we have 
printed are so alike. 
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2. The men who signed this historic document had 
“come of fathers brave and free,” who had bravely 
left their homeland in search of “the freedom with 
which Christ had made” them free. History is right 
in thinking that the mass of English-speaking immi- 
grants to North America in the seventeenth and eight- 
eenth centuries thought to find in the New World 
escape from a State Church which hindered parents 
from bringing up their children in the religion of 
their conscience and their choice. 

If, on the whole, this is true of the English-speaking 
immigrants to the New World it is not true of the 
other European emigrants. Spaniards, Portuguese, 
Dutch did not, on the whole, go to the New World in 
search of religious freedom, which they had at home, 
but in search of wealth. 

3. There came a day when these English-speaking 
people thought it necessary “to dissolve the political 
bands which had bound them to another, and to assume 
among the powers of the earth the separate and equal 
station to which the laws of nature and of nature’s God 
entitle them. In that day they set an example to all 
framers of a New Order by basing their New World on 
the inalienable Rights of Man; and by basing these 
inalienable Rights of Man in man’s indispensable du- 
ties to God. 

4. They made no explicit mention of these duties to 
God. But the men who in the first few words of their 
solemn appeal to mankind twice made explicit men- 
tion of their Creation and their Creator could not for- 
get the creature’s essential and indispensable duties 
towards his Creator. 

5. It was intuition rather than opinion that made 
them base their sovereign rights upon their sovereign 
duties to a Creator who was above all earthly Sove- 
reigns. Their fathers had suffered too much from the 
Divine Right of Tudor and Stuart Sovereigns not to 
transmit to their children a conviction that against a 
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Sovereign State man’s sole defence is the King of 
Kings and Lord of Lords. 

6. What was latent in the minds and consciences 
of the men who framed this Declaration had been ex- 
plicitly formulated seven centuries before by Saint 
Thomas in a phrase worthy to be remembered by every 
statesman of today: Homo non ordinatur ad com- 
munitatem politican sesundum se totum et secundum 
omnia sua. (“Man is not subordinated to the body poli- 
tic to the whole extent of all he is and all he has.”) 
ie Theologica, Part I, Qu. 21, Art. 4, reply to 
3rd.) 

To this fundamental fact he adds Sed totum quad 
homo est et quod potest et habet ordinandum est ad 
Deum. (“But a man’s whole being and powers and pos- 
sessions must be referred to God.” Ibid). 

7. To such clear thinkers as Thomas Jefferson, the 
draftsman of this Declaration, there could be no doubt 
that if there were no God above the State, then the 
State would seem to have the absolute ethical authority. 
Saint Thomas admits quite freely that if we rule out 
the three theological values which bring us into direct 
relation with God then our relation to the Community, 
or Body Politic or State becomes the highest virtue: 
He says with profound social insight Manifestum est 
quod epsa (justitia legalis) est praeclarior inter omnes 
virtutes morales inquantum bonum commune prae- 
minet bono singulari unius personae. (“If we speak 
of legal justice, i.e. mass Duty to the State, it is evi- 
dent that it stands foremost amongst all the moral 
virtues, forasmuch as the common good transcends 
the individual good of one person.” /bid., Part 2, 2, 
Qu. 58, Art. 12.) . 

Now as Social morality is thus the highest morality, 
no wonder the Catholic Bishops of Germany had to 
condemn this principle of self-consistent Nazism: 
THAT IS MORAL WHICH IS USEFUL TO THE STATE. 

Thus these fearless Bishops who voiced the doctrine 
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of the Catholic and the men who drew up the Declara- 
tion of Independence agree in the fundamental prin- 
ciple of social stability: MAN HAS NO INALIENABLE 
RIGHTS UNLESS BASED ON MAN’S INDISPENSABLE DUTIES 
TO GOD. 

8. But the men who were responsible for the Dec- 
laration of Independence and of man’s inalienable 
rights, even against the State, were wise in proclaim- 
ing that the chief function and duty of the State is 
to safeguard these inalienable rights. 

Perhaps we have yet to learn the full significance 
of this, the State’s primary duty, not of initiating and 
of thereby creating duties and conferring alienable 
rights, but of safeguarding those Divine rights which 
God has set in man as He set in the soil a power to 
foster beings higher than itself, and has given the 
acorn, what man cannot give the acorn, the power to 
grow into the oak. 


* * % 


THE PEACEFUL MAN 


To be peaceable does not mean to be spineless. It does not mean 
having a mind like a mattress which sags under any hard blow. . . The 
peaceable man is discreet and free from pride and vanity, so that he 
does not consider his own ideas to be the quintessence of all the wisdom 
in the world. He does not accept, however, all fiery ideas which are 
bandied about. . . The peaceable man thinks and judges for himself. 
He retires from the noisy crowd to the sole presence of God. He is free 
from fear because he is not frightened by the many dangers menacing the 
petty interests of the innumerable little people scattered over the earth. . . 
His tranquillity derives from his conviction that his own life is part 
of the great eternal history of mankind. His peace arises from his 
knowledge of what is truth. For this reason he has no selfish claims and 
ambitions. Unbridled promises do not impress him and he does not 
surrender to individual or collective ambitions. He respects the set order 
of things and is never intransigent except where he is called upon to 
defend his inner peace. . . He would never submit to an order which, 
on this earth, would reverse his scale of inner values. His firmness 
cannot be shaken because he has the happiness of knowing himself God’s 
child, and because all troubles of this life seem insignificant to him. Heard 
on Rapio VATICAN. 
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Some Things New and Old 


JAVA CATHOLICS 


Is the Catholic Church established on the island of 
Java; and if it is, are there many Catholics there? 

Although the many millions of the inhabitants of 
Java are largely pagan, the Catholic Church is estab- 
lished on the island. Until 1932 Java was a mission, 
but in that year the ecclesiastical organization was 
made into an Apostolic Prefecture, and Monsignor 
James Hubert Goumans, who had been Superior of 
the Mission, was named Prefect Apostolic, with head- 
quarters at Bandoeng. Pope Pius XII recently raised 
the status of the Church in Java to the rank of an 
Apostolic Vicariate, with Monsignor Goumans pro- 
moted to the rank of Vicar Apostolic and a bishop. 

As to the number of Catholics in Java, that is not 
definitely known. The last published statistics gave 
the number as about 18,000, of whom nearly 1,800 were 
native Javanese. The Vicariate of Bandoeng, which 
is in effect the bishopric of Java, included nearly two 
hundred priests, and members of Religious Orders of 
men and women. 

The Vicar Apostolic of Bandoeng is a native of Hol- 
land, and many of the religious Brothers and Sisters 
as well as the clergy are Netherlanders. Nothing is 
known at the moment of the fate of the Catholic mis- 
sions and missionaries on the island since the Japa- 
nese invasion, and it will probably be some time be- 
fore any sort of information gets out. 


ROMAN COLLAR 


Can you tell me anything about the origin and use 
of the Roman collar? Is it strictly part of the Catholic 
vesture? 

Probably the most interesting thing about the origin 
of this particular article of clerical apparel is that 
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it is neither Roman nor is it a collar. If you can look 
up any pictures of Catholic clerics of about the time of 
Archbishop Carroll, our first American Bishop, you 
will notice that the clergy wore a sort of white necker- 
chief, sometimes called a “choker.” The Roman collar 
is too well known to call for any sort of description 
here. But the linen neckband, now stereotyped as a 
collar, was originally nothing more than a changeable 
piece of linen to absorb perspiration. 

The real Roman collar (collaro in Italian) is a 
piece of woolen cloth or silk, which is called in North 
America a “rabbi,” probably a corruption of the 
French word “rabat,”’ which is used for the neckwear 
still worn by French ecclesiastics. 

Anyhow, this Roman collaro, which was of wool or 
silk, according to the prelatical rank of the wearer, 
had a changeable band or strip of linen attached to 
it, which was called the collarino. And it is this small 
linen band, which was really a sweat-rag necessary in 
the hot summer climate of Rome, but that has come 
to be called the Roman collar; though the Roman collar 
actually is what North Americans call a rabbi. 

And, by the way, the rabbi or collaro (it is called a 
stock in the British Isles) for the ordinary clergy must 
be made of wool—silk is reserved for prelates, and 
velvet is entirely forbidden. The collaro used by the 
Pope is white, that of Cardinals scarlet, and of Bish- 
ops and other prelates purple. But Cardinals, Abbots 
and other prelates of Religious Orders customarily 
wear the black collaro or rabbi. 


COMMUNION OF SAINTS 

Is the Communion of Saints a dogma of the Catholic 
Faith? And if it is, what does it mean? 

The Communion of Saints is very much a dogma of 
the Catholic Faith. If you will look in your prayer 
book and read up the Sacrament of Baptism, you will 
find that the catechumen, or the sponsors in the case 
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of an infant, must express belief in the Apostles’ 
Creed as a condition precedent to receiving Baptism. 
Belief in the Communion of Saints is one article of 
that Creed. Only after that act of faith has been made 
are the healing waters of Baptism poured. So you 
will understand that the Communion of Saints is a 
dogma essential to receiving Christian Baptism. 

As to what it means, it is self-explanatory. There 
is a communion or unity existing with and in Christ 
of all the Faithful. That is the Church Triumphant, 
which means the Blessed in Heaven; the Church Suf- 
fering, or the souls in Purgatory; the Church Militant, 
which consists of the Faithful still on earth. 

Hence a Christian does not live or practise a soli- 
tary religion all to himself. On earth the Catholic 
Christian is in communion with all his fellows in a 
common Faith, Sacraments shared by all, one Centre 
of Unity which holds the Authority of Christ, Who 
is the Vine and we the branches. And the Church Mili- 
tant is in communion with the Church Suffering 
through prayers for the Holy Souls; and with the 
Church Triumphant by means of the intercessions of 
the Saints and Blessed for us and our prayers to them. 

While it is a dogma of the Faith that we believe in 
the Communion of Saints, it does not mean that we 
communicate with the souls of the Departed through 
seances and other spiritistic channels. The Communion 
of Saints does not mean anything of that kind, but that 
all of us, the Faithful on earth, the souls in Purgatory, 
the Blessed Ones in Heaven and the Angels, are in 
touch with one another, united in Christ the Head and 
Corner-stone of His Church. 


MARONITES 


Who are the Maronites? Are they a Protestant sect? 

No, they most certainly are not. They are Arabic- 
speaking Syrians who are all Catholics, but they have 
their own Rite and their own Code of Canon Law. 
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The Maronite nation takes its rise from a community 
existing around a monastery near the present-day 
Hama, in Syria, about the fifth century. The monas- 
tery was founded in honor of Saint Maro or Maron, 
who lived as a hermit on that spot. 

In the year 517 A.D. the Monophysite heresy swept 
through Syria. This was a heresy which taught that 
there was only one nature in Jesus Christ: that His 
Humanity was entirely absorbed in His Divinity. In 
other words, that His body was not the same as any 
other human body. But the Maronite Christians re- 
mained faithful to Catholic orthodoxy, and they suf- 
fered persecution for the Faith. Their proudest claim 
is that of all Orientals they have never been separated 
from the Roman See. When the Mohammedans swept 
their country the Maronites, in the face of bitter and 
violent persecution, remained true and loyal to the 
Christian and Catholic Religion. 

The homeland of the Maronites is the Lebanon, 
and they are said to number 400,000 in Syria, Pales- 
tine, Egypt and the island of Cyprus. In the United 
States and Canada the Maronites are estimated to 
number 180,000. Their spiritual head, after the Pope, 
is the Maronite Patriarch of Antioch and All the East. 

Those who attended the National Eucharistic Con- 
gress at Saint Paul, Minnesota, in 1941, will remember 
the Mass celebrated by priests of the Maronite Rite in 
the Cathedral of Saint Paul. In 1939 the Catholic 
Maronites were singled out by Pope Pius XII for a 
special address, in which His Holiness praised the cen- 
turies old fidelity of the Maronite nation to the Church. 
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